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CORRESPONDING ACROSS RELIGIOUS BORDERS
THE LETTER OF AL-QŪṬĪ

SUMMARY: This article provides an introduction to the Letter of al-Qūṭī, a short anti-Islamic polemic in
Arabic purportedly written by an unknown priest active in Toledo in the mid-1140s, as well as the
complete English translation of the Letter together with an emended edition of the Arabic text first
published by Abdelmajid Charfi in 1975.

The Letter of al-Qūṭī, or Letter of the Goth, is the rather prosaic name given by
scholars to a short anti-Islamic polemic in Arabic purportedly written by an unknown
priest active in Toledo in the mid-1140s1. As we shall see later, however, the ascription
of this work to a Christian ecclesiastic is not without problems and therefore a later
reworking of the text by a Muslim writer cannot be excluded. The Letter of al-Qūṭī has
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1 It has been generally assumed that the Letter of al-Qūṭī was originally composed in Arabic. This is
plausible if the work originates from mid-twelfth century Toledo, a period when Mozarabs thrived in the
ancient Visigothic capital. According to Juan Pedro Monferrer Sala, however, while the letter reflects
Mozarabic views about Islam current in the eleventh and twelfth centuries, it was originally written in Latin.
See J.P. Monferrer Sala, “Al-Qūṭī”, in Christian-Muslim Relations: A Bibliographical History, vol. 3 (1050-
1200), ed. D. Thomas, Brill, Leiden 2011, 524-525. See also C.L. Tieszen in Christian Identity amid Islam
in Medieval Spain, Brill, Leiden 2013, 147-168; R. Hitchcock, Mozarabs in Medieval and Early Modern
Spain: Identities and Influences, Ashgate, Aldershot 2008, 75-97; J.-P. Molénat, “L’arabe à Tolède, du XIIe

au XVIe siècle”, Al-Qanṭara 15 (1994) 473-496; Idem, “L’identité mozarabe dans l’Ibérie reconquise,
spécialement à Tolède”, in Mutations, identités en Méditerranée: Moyen Âge et époque contemporaine, ed.
H. Bresc and Ch. Veauvy, Bouchène, Saint-Denis 2000, 123-140; Idem, “La fin des chrétiens arabisés d’al-
Andalus. Mozarabes de Tolède et du Gharb au XIIe siècle”, in ¿Existe una identidad mozárabe? Historia,
lengua y cultura de los cristianos de al-Andalus (siglos IX-XII), ed. C. Aillet, M. Penelas and Ph. Roisse, Casa
de Velázquez, Madrid 2008, 287-297; and Cyrille Aillet, Les mozarabes. Christianisme, islamisation et
arabisation en péninsule ibérique (IXe-XIIe siècle), Casa de Velázquez, Madrid 2010, 167-171.
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survived only in the refutation it occasioned, entitled Maqāmi‘ al-ṣulbān (‘Hammers
for Crosses’), by the Andalusī Muslim scholar Aḥmad b. ‘Abd al-Ṣamad al-Ḫazraǧī (d.
582/1187). I shall first recall the figure of al-Ḫazraǧī and the circumstances of the
composition of his refutation, before focusing on an analysis of the Letter of al-Qūṭī
and offering a complete English translation together with an emended edition of the
Arabic text2.

Born in Cordoba in 519/1125-26, Aḥmad b. ‘Abd al-Ṣamad b. Abī ‘Abīda
Muḥammad b. Aḥmad b. ‘Abd al-Raḥmān b. Muḥammad b. ‘Abd al-Ḥaqq al-Anṣārī
al-Ḫazraǧī al-Sā‘idī is the author of several works in various Islamic disciplines3. He
lived for a while in Granada and Béjaïa (Bougie), eventually settling in Fez where he
taught ḥadīṯ at the reputed Qarawiyyīn madrasa, dying there on 29 Ḏū l-Ḥiǧǧa 582/12
March 11874. We learn from his earliest biographer, Ibn al-Abbār (d. 658/1260), that
al-Ḫazraǧī studied under the renowned ḥadīṯ expert Abū Bakr b. al-‘Arabī (d.
543/1148), among other learned scholars of his day5. According to another of his early
biographers, Ibn ‘Abd al-Malik al-Marrākušī (d. 703/1303-4), al-Ḫazraǧī was already
known in his youth for his intelligence and noble character, information which the
biographer might have drawn from the Letter of al-Qūṭī, as will be seen below6. Al-
Marrākušī also mentions that al-Ḫazraǧī was taken prisoner in the year 540 (between
24 June 1145 and 12 June 1146) and brought to Toledo, where he remained in captivity
for about two years7. Most probably, al-Ḫazraǧī’s capture took place following King
Alfonso VII of León-Castile’s intervention in Cordoba in the spring of 1146. In January

2 I wish to thank Pierre Masri, Hanan Ablahad and Fadi Kmeid for their invaluable help in sifting
through the variants and establishing the Arabic text. I also thank Andrew Lane, Dennis Halft, Haggai
Mazuz, Jason Welle and Mònica Colominas Aparicio for their helpful comments on previous versions of
this text.

3 To my knowledge, in addition to Maqāmi‘ al-ṣulbān, the only other work of al-Ḫazraǧī that has
survived is his Nafas al-ṣabāḥ fī ġarīb al-Qur’ān wa-nāsiḫihi wa-mansūḫih, which has been edited by
Muḥammad ‘Izz al-Dīn al-Mi‘yār al-Idrīsī, Wizārat al-Awqāf wa-l-Šu’ūn al-Islāmiyya, [al-Ribāṭ] 1994,
and, more recently, by Aḥmad Farīd al-Mazīdī, Dār al-Kutub al-‘Ilmiyya, Bayrūt 2008.

4 On this author, see F. de la Granja Santamaría, “Milagros españoles en una obra polémica
musulmana (El ‘Kitāb Maqāmi‘ al-ṣulbān’ del Jazrayī)”, Al-Andalus 33 (1968) 311-331; P.S. van
Koningsveld, “Muslim Slaves and Captives in Western Europe during the Late Middle Ages”, Islam and
Christian-Muslim Relations 6 (1995) 12-13; T.E. Burman, Religious Polemic and the Intellectual History
of the Mozarabs, c. 1050-1200, Brill, Leiden 1994, 80-84; A. Ljamai, Ibn Ḥazm et la polémique islamo-
chrétienne dans l’histoire de l’Islam, Brill, Leiden 2003, 145-152; J.P. Monferrer Sala, “Al-Khazrajī”, in
Christian-Muslim Relations: A Bibliographical History, vol. 3, 526-528; and D. Potthast, Christen und
Muslime im Andalus. Andalusische Christen und ihre Literatur nach religionspolemischen Texten des
zehnten bis zwölften Jahrhunderts, Harrassowitz, Wiesbaden 2013, 237-241.

5 Ibn al-Abbār, al-Quḍā‘ī, al-Takmila li-Kitāb al-Ṣila, ed. Baššār ‘Awwād Ma‘rūf, 4 vols., Dār al-
Ġarb al-Islāmī, Tūnis 2011, vol. 1, 176-177 [no. 223].

6 Ibn ‘Abd al-Malik al-Marrākušī, al-Ḏayl wa-l-takmila li-kitābay al-Mawṣūl wa-l-Sila, ed. Iḥsān
‘Abbās, Muḥammad Ben Šarīfa and Baššār ‘Awwād Ma‘rūf, 6 vols., Dār al-Ġarb al-Islāmī, Tūnis 2012,
vol. 1, 420-421 [no. 308], here 420.

7 Ibid., 421.
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1145, led by the qāḍī Abū Ǧa‘far b. Ḥamdīn, the inhabitants of the city had revolted
against the waning Almoravid dynasty. A year later, however, the Almoravid governor
Yaḥyā b. ‘Alī b. Yūsuf, best known as Ibn Ġāniya, regained control of Cordoba, which
led the exiled Ibn Ḥamdīn to appeal to the Christian king for assistance. In May 1146,
Alfonso marched into the city and occupied the suburbs of Cordoba, while Ibn Ġāniya
held out in the citadel8. As Maribel Fierro remarks, however, there is some
contradictory data in the sources concerning the exact circumstances of al-Ḫazraǧī’s
stay in Toledo, and it is not completely clear whether he was a captive or a refugee after
the collapse of Almoravid power in Cordoba9. In any event, it was during his sojourn
in Toledo that al-Ḫazraǧī, then in his early twenties, wrote his book of anti-Christian
polemic in response to the attacks on Islam by “a priest of Gothic descent” (qass
nasabuhu min al-qūṭ)10.

According to the prologue, which is written in the third person and appears to be
the work of a disciple, the priest was in the habit of confronting unsophisticated
Muslims living in the city with objections to their religion. The Muslims in question
brought these objections to al-Ḫazraǧī and returned to the priest equipped with answers.
When the priest finally learned about al-Ḫazraǧī, he wrote a letter to him and asked the
messengers to bring back his reply. Al-Ḫazraǧī scolded them and refrained from
replying, fearing the consequences because of his precarious situation. On the
insistence of his fellow Muslims, al-Ḫazraǧī finally agreed to write a response known
as Maqāmi‘ al-ṣulbān which he left with them on his departure from Toledo11.

[3] The Letter of al-Qūṭī 151

8 On these events, see, among others, E. Díaz and P. Molina, “Las Campañas de Alfonso VII en
Andalucía: un precedente de la conquista de Córdoba”, in Andalucía entre Oriente y Occidente (1236-
1492): Actas del V Coloquio Internacional de Historia Medieval de Andalucía, ed. E. Cabrera, Diputación
Provincial de Córdoba, Córdoba 1988, 63-70, and R. El Hour, “Córdoba frente a los Almorávides: familias
de cadíes y poder local en al-Andalus”, Revista del Instituto Egipcio de Estudios Islámicos en Madrid 29
(1997) 181-210. See also, A.S. Baadj, Saladin, the Almohads and the Banū Ghāniya: The Contest for North
Africa (12th and 13th centuries), Brill, Leiden 2015, 48-85.

9 M. Fierro, “Christian Success and Muslim Fear in Andalusī Writings during the Almoravid and
Almohad Periods”, in Dhimmis and Others: Jews and Christians and the World of Classical Islam, ed. U.
Rubin and D.J. Wasserstein, Eisenbrauns, Winona Lake, IN 1997, 169. See also Potthast, Christen und
Muslime im Andalus, 239.

10 On the preservation of a “Hispano-Gothic identity” in the Iberian Peninsula after the Islamic
invasion of 711, see L.A. García Moreno, “Spanish Gothic Consciousness among the Mozarabs in Al-
Andalus (VIII–Xth Centuries)”, in The Visigoths: Studies in Culture and Society, ed. A. Ferreiro, Brill,
Leiden 1999, 303-323. On the evolution of the Mozarabic community in light of Islam, see Burman,
Religious Polemic, chapter 1: The Mozarabic Community in the Eleventh and Twelfth Centuries, 13-31.
According to P.S. van Koningsveld, it is more plausible to think that al-Ḫazraǧī wrote his refutation only
after his return to Cordoba, perhaps with the help of a Christian slave. See P.S. van Koningsveld,
Islamitische slaven en Gevangenen in West-Europa tijdens de late Middeleeuwen [Inaugural address
University of Leiden. 4 February 1994], Rijks Universiteit Leiden, Leiden 1994, 18-19, note 40. I owe this
reference to Mònica Colominas Aparico.

11 The Maqāmi‘ was first edited by ‘Abd al-Maǧīd al-Šarfī [Abdelmajid Charfi], Markaz al-Dirāsāt
wa-l-Buḥūṯ al-Iqtiṣādiyya wa-l-Iǧtimā‘iyya, Tūnis 1975 (coll. al-Dirāsāt al-Islāmiyya, 1), on which see the
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As mentioned above, the letter which occasioned al-Ḫazraǧī’s response has
survived only in the refutation it occasioned. We know next to nothing regarding the
identity of its author. We can presume that he was a priest active in Toledo in the mid-
1140s. A polemical interest in Islam on the part of a Toledo churchman fits the historical
context well. It suffices to recall that Peter the Venerable (d. 1156), the ninth abbot of
Cluny, visited the Iberian Peninsula in 1142, where he commissioned the first full
translation of the Qur’ān into Latin, along with translations of several other works
documenting the ‘heresy of the Saracens’, the so-called Collectio Toletana or, perhaps
more appropriately, Corpus Islamolatinum12. However, certain anomalies in the text
preserved in al-Ḫazraǧī’s refutation have raised suspicions about its authenticity, at
least in its current form13. The allegedly Christian letter includes, among other
irregularities, a contradictory description of the Trinity as consisting of “three
hypostases in one hypostasis” (ṯalāṯa aqānīm fī uqnūm wāḥid)14 – instead of the
expected “three hypostasis in one substance” (ṯalāṯa aqānīm fī ǧawhar wāḥid) – and
two problematic quotations from the Torah15. At the same time, it has been remarked

extensive review of Kh. Samir, “Maqāmi‘ al-ṣulbān li-Aḥmad Ibn ‘Abd aṣ-Ṣamad al-Ḫazraǧī (519/1125–
582/1186), éd. critique par ‘Abd al-Maǧīd ash-Sharfī, Tunis, 1975”, Islamochristiana 6 (1980) 242-254,
and the remarks of al-Munǧī al-Ka‘bī, “Hawāmiš ‘alā Maqāmi‘ Ibn ‘Abd al-Ḥaqq al-Ḫazraǧī fī al-radd ‘alā
ṣalībiyya al-Andalus”, Al-Aṣāla 5, nos. 29-30 (1976) 107-126. The Maqāmi‘ has also been edited by
Muḥammad Šāma under the title of Bayna l-Islām wa-l-Masīḥiyya: Kitāb Abī ‘Ubayda al-Ḫazraǧī,
Maktabat Wahba, al-Qāhira 1979. See also the following studies: Ḫālid ‘Abd al-Ḥalīm ‘Abd al-Raḥīm al-
Suyūṭī, al-Ǧadal al-dīnī bayna l-Muslimīn wa-Ahl al-Kitāb bi-l-Andalus: Ibn Ḥazm - al-Ḫazraǧī, Dār
Qibā’, al-Qāhira 2001, and ‘Abd al-Raḥmān al-Ṭabīb, Abū ‘Ubayda al-Ḫazraǧī wa-ǧuhūdahu fī muǧādalat
al-Naṣārā bi-l-Andalus min ḫilāl kitābihi, Maqāmi‘ al-ṣulbān: dirāsa waṣfiyya taḥlīliyya muqārana, Dār
al-Ḥikma, al-Qāhira 2014.

12 J. Martínez Gázquez, “«Islamolatina». La percepción del islam en la Europa cristiana.
Traducciones latinas del Corán. Literatura latina de controversia”, Medievalia 15 (2012), 39-42; Ó. de la
Cruz Palma, “Los textos de la llamada Collectio Toletana, fuente de información sobre el Islam”, The
Journal of Medieval Latin 17 (2007) 413-434; J. Martínez Gázquez and Ó. de la Cruz Palma, “Las
traducciones árabe-latinas impulsadas por Pedro el Venerable”, in Las órdenes militares: realidad e
imaginario, ed. M.D. Burdeus, E. Real and J. Verdegal, Publicacions de la Universitat Jaume I, Castellón
de la Plana 2000, 285-296; A. Fidora Reina, “La Escuela de Traductores”, in La Catedral Primada de
Toledo: dieciocho siglos de historia, ed. R. Gonzálvez Ruiz, Promecal, Burgos 2010, 480-491. See also P.S.
van Koningsveld, “La Apología de al-Kindī en la España del siglo XII. Huellas toledanas de un ‘animal
disputax’”, in Estudios sobre Alfonso VI y la Reconquista de Toledo: Actas del II Congreso Internacional
de Estudios Mozárabes (Toledo, 20-26 mayo 1985), Instituto de Estudios Visigótico-Mozárabes de San
Eugenio, Toledo 1988, vol. 3, 107-129, espec. 109-110.

13 The Arabic text of the Letter of al-Qūṭī is found in Maqāmi‘, ed. al-Šarfī, 29-39. For an analysis
of its contents and the question of its authenticity, see Samir, “Maqāmi‘ al-ṣulbān”, 242-248; Burman,
Religious Polemic, 65-70; Potthast, Christen und Muslime im Andalus, 243-246; and Tieszen, Christian
Identity, 212-220.

14 Maqāmi‘, ed. al-Šarfī, 31.
15 Samir, “Maqāmi‘ al-ṣulbān”, 253. Still, in my view, the argument against the authenticity of the

Letter of al-Qūṭī on the basis of the presence of misquotations of biblical passages and of spurious biblical
passages in it has been overstated. Not all biblical references in the work are meant as direct quotations from
the scriptures.
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that the text contains an Arabic calque from Latin (iltaḥama), which was not common
in Christian Arab writings originating in the East, which suggests the local origin of this
material16. Therefore, it is better to provisionally propose two possible explanations
for the current state of the text to which al-Ḫazraǧī replies: either it consists of a
Muslim writer’s reworking (or translation and reworking) of an existing Christian
text—and that Muslim writer may have been al-Ḫazraǧī himself; or it is an entirely new
composition by a Muslim author who was nevertheless familiar with the topics of
Muslim-Christian polemics and with Christian apologetic arguments current in the
Iberian Peninsula17.

After recalling the role of Jesus Christ in the divine economy of creation and
redemption, the Letter of al-Qūṭī begins by inviting its Muslim addressee to confess
the Triune God if he wishes to receive God’s mercy and attain Paradise. The letter then
proceeds to claim qur’ānic support for the Christian confession of Christ as the Son of
God. Not only did He restore the dead to life, as mentioned in the Qur’ān, but He also
gave the power to His apostles to do the same and sent them out to all the nations. The
next paragraphs focus on the Incarnation, God’s personal and decisive intervention in
history that brings to completion His mercy toward humankind. Here the letter reflects
a medieval view of the atonement, portraying Christ as having made satisfaction on the
cross to an offended God for the sins of humankind. It would have been unbefitting of
God’s infinite sublimity to take revenge on His disobedient servant, Adam. Instead,
the letter explains, “God chose to take His revenge on the human being who is a God
like Himself”18. Thus the God-man placed Himself in the hands of the Jews, who
crucified Him. To deny the crucifixion is an act of unbelief by which Muslims
jeopardize their own salvation. Nevertheless, they exalt Christ and there is much good

16 As noted by Burman (Religious Polemic, 160-162), the use of the verb iltaḥama (with its
corresponding verbal noun iltiḥām) to refer to the Incarnation appears to have been quite common among
Arabicised Christians in the Iberian Peninsula. See also the comment of Aillet in Les mozarabes, 191. For
the use of iltaḥama in relation to the Incarnation in a fourteenth-century Eastern work of Muslim anti-
Christian polemics, see D. Schlosser, “Ibn Qayyim al-Jawziyya’s Attitude Toward Christianity in Hidāyat
al-ḥayārā fī ajwibat al-yahūd wal-naṣārā”, in Islamic Theology, Philosophy and Law: Debating Ibn
Taymiyya and Ibn Qayyim al-Jawziyya, ed. B. Krawietz and G. Tamer, De Gruyter, Berlin 2013, 445. Ibn
al-Qayyim al-Ǧawziyya (d. 751/1350) might have derived this term from the Kitāb al-Fiṣal fī al-milal wa-
l-ahwā’ wa-l-niḥal of the Andalusī scholar Ibn Ḥazm (d. 456/1064), which was a source for his polemical
treatise. See Ibn Ḥazm, Kitāb al-Fiṣal fī al-milal wa-l-ahwā’ wa-l-niḥal, ed. Muḥammad Ibrāhīm Naṣr and
‘Abd al-Raḥmān ‘Umayra, 2nd ed., 5 vols., Dar al-Ǧīl, Bayrūt 1996, vol. 1, 119.

17 According to Tieszen (Christian Identity, 214), the Letter of al-Qūṭī “may only be farce… insofar
as it may not have existed as an authentic Christian text in and of itself as we have it today. Instead, it may
simply be an accurate summary of the Mozarab priest’s line of argumentation that falters in some of its
recollection and use of Christian Scripture and doctrine”. Likewise, Potthast (Christen und Muslime im
Andalus, 240) writes: “Al-Ḫazraǧīs Gesprächspartner wird daher eine umfangreiche theologische Bildung
besessen haben, die nur in den Maqāmi‘ aṣ-ṣulbān aufgrund muslimischer Unwissenheit nicht adäquat
abgebildet warden konnte”.

18 Maqāmi‘, ed. al-Šarfī, 33.
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in their religion. Thus there is a chance that they may come to the full truth, to which
attest the scriptures that Muslims acknowledge.

From this point onwards, the letter presents a series of arguments for the
superiority of the Christian religion as well as examples of the perceived deficiencies
of Islam: The Our Father is “the best prayer one can pray”19. Christians are blessed
with the annual descent of the ‘Holy Fire’ in the Church of the Holy Sepulchre in
Jerusalem. God has granted the bishops the power to forgive sins. The Islamic law
falls short of the perfection required by the Gospel: “Whoever strikes you on your right
cheek, offer him your left one”20. The qur’ānic injunctions regulating polygamy,
repudiation and remarriage prove that Muslims do not follow the truth. The letter takes
particular issue with Q 9:111, in which the promise of Paradise to those who kill or are
killed in the way of God is said to be found “in the Torah, and the Gospel, and the
Qur’ān”. “Yet”, the letter retorts, “the Torah and the Gospel state just the opposite!”21,
a contradiction which Muslims cannot explain away by adducing the abrogation of the
previously revealed legislation, as in the case of polygamy, repudiation and remarriage.
Furthermore, the Qur’ān is simply wrong about Mary, the mother of Christ: “The name
of her father was Joachim, and you have taken her to be the daughter of ‘Imrān, who
was the sister of Moses and Aaron”, explains the letter22. The Qur’ān is also said to
contradict the biblical story of the fall of Iblīs, another difficulty Muslims cannot escape
by citing the theory of abrogation, since it is not a matter of legislation23. Nonetheless,
some Muslims explain such discrepancies by adducing the textual corruption of the
Jewish and Christian scriptures24. The letter adamantly rebuffs this accusation as being
“just words that you have made up yourselves” and as being part and parcel of the
unbelief of Muslims25. The letter goes on to affirm the divine favour that Christians
enjoy as shown by the continuous presence of signs and miracles among them. Next,

19 Maqāmi‘, ed. al-Šarfī, 34.
20 Maqāmi‘, ed. al-Šarfī, 35.
21 Maqāmi‘, ed. al-Šarfī, 36.
22 Maqāmi‘, ed. al-Šarfī, 36.
23 Unlike other arguments of the Letter of al-Qūṭī, the question about the conflicting accounts of the

fall of Iblīs is not taken up by al-Ḫazraǧī in his refutation. This absence seems to exclude the possibility
that al-Ḫazraǧī himself could have entirely composed the alleged Christian letter as an excuse to deploy
his attack on Christianity. For earlier examples of negative Christian reactions to the qur’ānic story of the
fall of Iblīs (Q 2:34; 7:11-18; 15:26-43; 17:61-65; 18:50-51; 20:116; and 38:71-85), see S. Minov, “Satan’s
Refusal to Worship Adam: A Jewish Motif and Its Reception in Syriac Christian Tradition”, in Tradition,
Transmission, and Transformation from Second Temple Literature through Judaism and Christianity in
Late Antiquity, ed. M. Kister et al., Brill, Leiden 2015, 258-267; see, for instance, the writings of the
Chalcedonian monk Anastasios of Sinai (d. ca. 700), who dismisses the idea that “Satan fell away because
of his not paying homage to Adam” as “silly myths [that] belong to the Pagans and Arabs”. J.A. Munitiz
(trans.), Anastasios of Sinai: Questions and Answers, Brepols, Turnhout 2011, 195 (cited by Minov, 258).

24 The literature on the topic is abundant. A good entry point is A. Saeed, “The Charge of Distortion
of Jewish and Christian Scriptures”, Muslim World 92 (2002) 419-436.

25 Maqāmi‘, ed. al-Šarfī, 37.
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it denounces the qur’ānic view of heaven as a place of “eating and drinking and
copulation”. Christians do believe in the resurrection of the body, “but we shall not
eat nor drink”26. Finally, the letter draws a severe contrast between the spread of “the
religion of the cross… without the sword and without coercion” and Islam’s triumph
on earth “by the sword and coercion”. This contrast only reflects the behaviour of their
respective founders: whereas Muḥammad “fought all the nations and subdued them
by his sword”, Christ “came only as a servant and in weakness, and He did not fight
anyone”27. The letter concludes by inviting its addressee to consider the advice offered,
hoping that God will make it a light to guide him.

In what follows, I offer an emendation to ‘Abd al-Maǧīd al-Šarfī’s edition of the
preface of Maqāmi‘ al-ṣulbān, which includes the Letter of al-Qūṭī. Changes have
been made on the basis of the variants within the manuscript tradition as listed in the
critical apparatus of the two published editions of the Maqāmi‘, to which I refer the
interested reader28. I have also considered the remarks of Samir Khalil in this review
of al-Šarfī’s edition, as well as the passages of the Letter of al-Qūṭī quoted by al-
Ḫazraǧī’s fellow Cordovan, Aḥmad b. ‘Umar al-Anṣārī al-Qurṭubī (d. 656/1258), in his
work of anti-Christian polemic entitled I‘lām bi-mā fī dīn al-Naṣārā min al-fasād wa-
l-awhām29. The translation of the Letter of al-Qūṭī largely follows and completes that

26 Maqāmi‘, ed. al-Šarfī, 38. The carnality of the qur’ānic description of heaven is a classical topos
of anti-Muslim polemics. A panoramic view of the development of this polemical motif in Christian-Muslim
controversy is furnished in B. Roggema, The Legend of Sergius Baḥīrā: Eastern Christian Apologetics
and Apocalyptic in Response to Islam, Brill, Leiden 2009, 121-128.

27 Maqāmi‘, ed. al-Šarfī, 38.
28 Al-Šarfī’s edition of the Maqāmi‘ al-ṣulbān is based on the following nine manuscripts (see

Introduction, 18-25): MS Istanbul, Aya Sofiya 2367 (19th century); MS Istanbul, Aḥmet III 1863 (19th
century); MS Tunis, Al-Maktaba al-Waṭaniyya 14472 (16th century) [previously MS Tunis, Al-Maktaba al-
Aḥmadiyya 2063 (16th century)]; MS Istanbul, Topkapi Sarayi R 506/3 (possibly 18th century); MS
Istanbul, Maktabat As‘ad Effendi 6/4 (18th century); MS Tunis, Al-Maktaba al-Waṭaniyya 18545 (19th
century); MS Tunis, Al-Maktaba al-Waṭaniyya 13659 (19th century); MS Tunis – private copy belonging
to Muḥammad al-Šādilī al-Nayfar (19th century); and MS Tunis, Al-Maktaba al-Waṭaniyya 8983 (19th
century). As for Šāma’s edition, it is based on two manuscripts (see Introduction, 40-46): MS Istanbul,
Aḥmet III 1863 (19th century) and MS Tunis, Al-Maktaba al-Aḥmadiyya 2063 (16th century) [= MS Tunis,
Al-Maktaba al-Waṭaniyya 14472 (16th century)]. Šāma also used a work published in Egypt at the end of
the nineteenth century by Muḥammad ‘Alī al-Malīǧī under the title al-Fāṣil bayna l-ḥaqq wa-l-bāṭil (al-
Qāhira 1898). This work was in reality the Maqāmi‘ al-ṣulbān. Al-Malīǧī, however, created a fictitious
historical setting: an encounter between an Egyptian Christian named Ḥannā Maqār al-‘Īsawī and a Muslim
visitor called ‘Izz al-Dīn al-Muḥammadī who was the alleged author of al-Ḫazraǧī’s text.

29 See Aḥmad b. ‘Umar al-Anṣārī al-Qurṭubī, al-I‘lām bi-mā fī dīn al-Naṣārā min al-fasād wa-l-
awhām wa-iẓhār maḥāsin dīn al-Islām wa-iṯbāt nubuwwat nabiyyinā Muḥammad, ed. Aḥmad Ḥiǧāzī
al-Saqqā, Dār al-Turāṯ al-‘Arabī, al-Qāhira 1980, 250-251, 410 and 448. Born in Cordoba in 578/1182-83,
al-Qurṭubī’s biographers mention that he left his native city in his early twenties in search of knowledge,
spending some years in Tlemcen, Fez and Ceuta, in North Africa, before returning to Cordoba. We also hear
of a sojourn in Granada some years later. When he was about forty years old, al-Qurṭubī went on pilgrimage
to Mecca, visiting Tunis and Alexandria on the way. Apparently, he never returned to al-Andalus, but settled
in Alexandria where he became a respected teacher and scholar, eventually dying there on 4 Ḏū l-Qa‘da
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of Thomas Burman, but modified to reflect my own reading of the Arabic text30. Words
between square brackets, including paragraph titles, have been added to facilitate the
understanding of the text.

* 
*

*

[MAQĀMI‘ AL-ṢULBĀN – Preface]

In the name of God, the Compassionate, the Merciful. May God bless our lord
Muḥammad and his family and grant them abundant peace.

When the decree of God the Most High concerning the destruction of the
sovereignty of Cordoba and the dispersion of its inhabitants took effect, with the
subsequent hardships following upon it, a young man from Cordoba, of the house of
‘Abd al-Ḥaqq al-Ḫazraǧī, renowned for his intelligence, made his way to Toledo. In
Toledo, there was a priest of Gothic descent who was constantly raising religious
objections to a group of Muslims who frequented him. They began to bring their
questions to the young man [from Cordoba], who would answer them, and they would
then take back the answers to the priest. The priest refused to accept their rejoinder
because he knew that they were not intelligent persons. He questioned them one day
and they told him about the young man. The Goth wrote a personal letter and asked
them to take it to him and bring back his response.

This is the text of his letter:

[Letter of al-Qūṭī]
From So-and-so to So-and-so. In the name of the Father, and of the Son, and of

the Holy Spirit, one God. Peace be upon you, and the mercy of God and His blessings,
O young Ishmaelite, Muslim, Muḥammadan.

[Believe in the Trinity and you will gain Paradise]
After the praise of God Who guided us to His religion and strengthened us with

His right hand and set us apart through His beloved Son, and bestowed upon us mercy
through the cross of Jesus (Yasū‘), the Messiah, our God, Who created {the heavens

156 D.R. Sarrió Cucarella [8]

656/2 November 1258. On this scholar and his anti-Christian polemical work, see Potthast, Christen und
Muslime im Andalus, 316-421, and D.R. Sarrió Cucarella, Muslim-Christian Polemics across the
Mediterranean: The Splendid Replies of Shihāb al-Dīn al-Qarāfī (d. 684/1285), Brill, Leiden 2014, 82-
90. On al-Qurṭubī’s references to the Letter of al-Qūṭī, see Aillet, Les mozarabes, 221-222. In Aillet’s view,
the Letter of al-Qūṭī clearly “relève de la supercherie littéraire”. In other words, the letter would be a
forgery, written most probably by al-Ḫazraǧī himself, as a pretext to refute Christianity and assert the truth
of Islam.

30 T.E. Burman (trans.), “Mozarabic Refutation of Islam (ca. 1140)”, in Medieval Iberia: Readings
from Christian, Muslim, and Jewish Sources, ed. O.R. Constable, 2nd ed., University of Pennsylvania
Press, Philadelphia 2012, 190-194. A complete German translation of the Letter of al-Qūṭī is provided in
Potthast, Christen und Muslime im Andalus, 533-537.
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and the earth and all that is in them} (Q 5:120) and Who redeemed us by His holy
blood, and lifted from our necks the sin which was on the necks of the sons of Adam
because of his having eaten from the tree that was forbidden to him – for the Messiah
saved us by His blood and redeemed us and protected us from the suffering of
Gehenna; He shed His blood to make satisfaction for all the offspring of Adam since
the sin remained on the necks of all of them; all were saved from it except whoever
disbelieved in Him and doubted Him –, if you desire that God would cover you with
His mercy and that you would gain His Paradise, then believe in God and confess that
the Messiah is the Son of God Who is God, and the Holy Spirit: three hypostases in one
substance31, and then you will prosper and be rightly guided32.

[The divinity of Christ]
Have you not heard what is in the Book your lawgiver brought, that [the Messiah]

is the Spirit of God and His Word33 and that He was {eminent in this world and the next
and one of those brought near [to God]} (Q 3:45)? And who is more eminent in this
world and the next than the Messiah, the Son of God? And in the Book your lawgiver
brought [it is written] that He restored the dead to life and this suffices as evidence
that He is God34.

[The sending of the Apostles]
Then He strengthened some of His apostles (ḥawāriyyīn35) with the power to

restore the dead to life and they restored the dead to life just as the Messiah had done36.

31 Literally, “three hypostases (aqānīm) in one hypostasis (qunūm)”, which makes no sense. The
Greek term hypostasis, used in Christian theology to refer to the threeness of the Trinity, was translated into
Syriac as qnomā, which was then transliterated into Arabic as uqnūm / aqnūm / qunūm (pl. aqānīm). See
S.P. Brock, “The Christology of the Church of the East”, in Traditions and Heritage of the Christian East,
ed. A. Muraviev and D. Afinogenov, Izdatelstvo “Indrik”, Moscow 1996, 159-179, reprinted in S.P. Brock,
Fire from Heaven: Studies in Syriac Theology and Liturgy, Ashgate, Aldershot 2006, III. See also Bo
Holmberg, “‘Person’ in the Trinitarian Doctrine of Christian Arabic Apologetics and Its Background in the
Syriac Church Fathers”, in Studia Patristica 25, ed. E.A. Livingstone, Peeters, Leuven 1993, 300-307.

32 Compare with Potthast’s interpretation:
“Wenn du willst, dass Gott dich mit seiner Gnade einhüllt und dass du seinen Garten erringst, so
glaube an Gott und sag: Der Messias, der Sohn Gottes, ist Gott. Durch den Heiligen Geist sind
drei Hypostasen (uqnūm) eine einzige Hypostase. Du wirst Erfolg haben und rechtgeleitet sein”
(p. 533).

33 Reference to Q 4:171, a qur’ānic passage to which Christian apologists have turned again and
again as a proof-text in defense of the veracity of the doctrine of the Trinity and the doctrine of the
Incarnation. Perhaps the earliest case of Christian awareness of this passage is found in a letter of the Syrian
Orthodox bishop, Jacob of Edessa (d. 708). See S.H. Griffith, The Church in the Shadow of the Mosque:
Christians and Muslims in the World of Islam, Princeton University Press, Princeton, NJ 2008, 31-32.

34 See Q 3:49.
35 The qur’ānic word ḥawāriyyūn (sing. ḥawārī) is an Ethiopic loan word meaning “apostles”. The

Qur’ān employs it four times to refer to the close disciples of Jesus (see Q 3:52, 5:11-12, 61:14).
36 See Matt 10:8.
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And, after giving His laws to them, the Messiah sent them out to all the nations,
enjoining them to spread His authority37. The people saw Him with their own eyes as
He humbled himself before them. Thus it was their duty to do just as they saw their
Creator do38.

[The reason for the Incarnation]
For truly, when He (to Whom belong Might and Majesty!) addressed the world

through the mouths39 of His prophets, He made them His messengers and mediators to
His creatures, to teach them to acknowledge His lordship. [The prophets] decreed that
they abandon their idols and images whose perverseness was spread over all the earth.
Then He (praise be upon Him!) descended from heaven to address humankind
personally so that they might have no cause against Him, for their cause is cut short by
the very fact of His having spoken to them Himself, directly, and not through a
mediator. For from one who had broken his compact with God, all excuses faded once
God Himself had intervened in order to bring to completion His mercy toward
humankind.

[The fact of the Incarnation]
Thus, He personally descended from heaven and was made flesh (iltaḥama) in the

womb of the Virgin Mary, the Maiden, Mother of the Light. He took on a veil (ḥiǧāb)
from her just as He had anticipated in His eternal wisdom, because “in the beginning
was the Word and the Word was God” (John 1:1)40. He is creature with respect to the
body (ǧism) and Creator with respect to the spirit (nafs), He created His body and He
created His mother. His mother existed before Him in His humanity and He existed
before her in His divinity. He is completely God and completely human being.

37 See Matt 28:19-20.
38 See Phil 2:1-11.
39 Literally, “tongues”.
40 On the diffusion in al-Andalus of the theological understanding of Jesus Christ as “the human

veil” (al-ḥiǧāb al-insānī) through which God could address humankind, see Potthast, Christen und Muslime
im Andalus, 424-458, and Aillet, Les mozarabes, 231-234. Although the Letter of al-Qūṭī does not make
any explicit connection in this regard, the reference to a “veil” recalls Q 42:51: “It belongs not to any
mortal that God should speak to him, except by revelation, or from behind a veil (ḥiǧāb), or that He should
send a messenger and he reveal whatsoever He will, by His leave”. Indeed, a number of Arab Christian
apologists evoked this qur’ānic passage, suggesting that “the veil the Qur’ān mentions is none other than
the human nature of the Messiah, from behind which the Son of God, God the Word, addressed mankind”
(Griffith, The Church in the Shadow, 169). See also S.Kh. Samir, “The Earliest Arab Apology for
Christianity (c. 750)”, in Christian Arabic Apologetics during the Abbasid Period (750-1258), ed. S.Kh.
Samir and J.S. Nielsen, Brill, Leiden 1994, 96-97:

“Mankind was not able to look towards God and live… For that reason God veiled Himself
through a Man (iḥtaǧaba Allāh bi-insān) without sin. So He showed us mercy in Christ, and
brought us near to Him”.

On the “veil” theme in relation to the Incarnation, see also J.C. Block, The Qur’an in Christian-Muslim
Dialogue: Historical and Modern Interpretations, Routledge, London 2014, 93, 98, 101-102, 112, 167-168.
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[God took revenge for the sin of Adam with the crucifixion of Jesus]
It is part of His total mercy toward humankind that He consented to shed His

blood for its members on the wood of the cross. Thus, He placed himself in the hands
of the Jews, His enemies, to execute His wrath upon them. They took Him and crucified
Him. His blood sank into His finger, because if some of it had fallen on the earth, the
earth would have dried up – only a small bit fell on the wood of the cross, and flowers
sprang there41. It is impossible in God’s eternal wisdom that He should take revenge
on His disobedient servant Adam, who had wronged Him and shown insufficient
respect for Him. God did not want to take revenge on him because of the contrast
between His elevated rank as Master and the lowness of that of His servant. [God]
chose to take His revenge on the human being who is a God like Himself, and so He
took revenge for the sin of Adam with the crucifixion of Jesus (‘Īsā42), the Messiah,
Who is God [and thus] equal to Him43.

[Muslim denial of the crucifixion]
And so the Son of God (to Whom belong Might and Majesty!), He who is God,

was crucified on Friday at the ninth hour44. The accursed Jews crucified Him. And the
Jews acknowledge that they crucified Him, whereas you [Muslims] deny this, an act

41 The Arabic text is a bit confusing here and we should exclude a corruption in the transmission. The
background of the passage is the medieval Legend of the Cross, a complex narrative construction which
developed around the material instrument of Christ’s passion between the early fifth and the fourteenth
century. According to some versions of the legend, the Tree of the Knowledge of Good and Evil furnished
the wood for the cross on which Jesus died. It is said that flowers sprang from the wood of the cross when
the blood of Christ fell on it. See, among others, B. Baert, A Heritage of Holy Wood: The Legend of the True
Cross in Text and Image, Brill, Leiden 2004. Compare with Aillet’s translation of the same paragraph
quoted in al-Qurṭubī, al-I‘lām, 250:

“Ils [les juifs] s’emparèrent de lui et le crucifièrent, et son sang sécha sur ses doigts, car si des
gouttes en étaient tombées sur le sol, elles auraient desséché tout ce qu’elles auraient atteint,
comme les flammes asséchant tout ce qu’elles touchent” (Aillet, Les mozarabes, 222).

Aillet’s misunderstanding of the text (he translates the Arabic nuwwār as ‘flammes’ instead of ‘flowers’)
reinforces his belief that the Letter of al-Qūṭī is a forgery. He comments: “L’obsession du pseudo-prêtre à
l’égard de la valeur miraculeuse du sang christique est par contre beaucoup plus insolite, car les Évangiles
n’identifient nullement le sang répandu à cette image du feu, symbole de la colère et de la toute-puissance
de Dieu. Visiblement, il s’agit ici de préparer une diatribe contre la superstition des chrétiens, adonnés au
culte des miracles” (ibid.).

42 Qur’ānic name for Jesus.
43 Compare with Aillet’s translation of the same paragraph quoted in al-Qurṭubī, al-I‘lām, 251:

“Il n’est pas possible, dans toute sa Sagesse éternelle, que Dieu se venge de son serviteur
désobéissant, Adam, celui qui a commis la faute et qui a négligé sa puissance. Dieu n’a pas voulu
se venger de lui. Pour élever la dignité du Seigneur et faire descendre celle du Serviteur, il a
voulu se faire honorer par l’homme qui est divin comme lui. Il a obtenu justice pour le péché
d’Adam par la mise en croix de Jésus le Messie qui est Dieu, et il a effacé le péché avec lui”
(Aillet, Les mozarabes, 222).

44 See Mark 15:33-34; Matt 27:45-46.
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of unbelief on your part because for us the denial of the crucifixion45 is unbelief, so that
everyone who denies it is an unbeliever.

[Believe that Christ is God and your belief will be complete]
Nevertheless you [Muslims] exalt the Messiah and because of this I hope that

God will guide you to the truth. All your doctrines are good and there was among you
much justice and general goodness at the origin of your religion. So if you were to
believe in the Messiah and affirm that He is God, the Creator of the heavens and the
earth, your belief would be complete46. There is no doubt that you47 read the Torah, the
Psalms and the Books of the Prophets; take heed [of them], for in these are found
attestations of all of this.

[The superiority of Christian prayer]
Our prayer is the best prayer one can pray. It is as follows: “Our Father Who are

in heaven. Hallowed be Your name. Your kingdom come. Your will be done in earth
as it is in heaven. Give us the bread that is convenient48 for us. And forgive us our sins

45 The manuscript tradition hesitates concerning the word here translated as “crucifixion”. Al-Šarfī
opts for ṣalībiyya. I prefer ṣalūbiyya, which is another of the textual variants listed and which Samir
(“Maqāmi‘ al-ṣulbān”, 253) thinks could be another Arabic calque from the Latin crucifixio. The word
ṣalūbiyya does not appear in Georg Graf’s lexicon of Christian Arabic terminology but does appear in the
Kitāb nuzhat al-muštāq fī iḫtirāq al-āfāq, the famous work of descriptive geography written by Muḥammad
al-Idrīsī (d. 560/1165). Among the sites in Jerusalem, he mentions the Gate of the Crucifixion (bāb al-
ṣalūbiyya) as well as “the place of the crucifixion” (makān al-ṣalūbiyya). See G. Graf, Verzeichnis
arabischer kirchlicher Termini, L. Durbecq, Louvain 1954; al-Idrīsī, Opus Geographicum, sive “Liber ad
eorum dilectationem qui terras peragrare student”, fasc. IV, ed. A. Bombaci et al., Instituto Universitario
Orientale, Naples – Instituto Italiano per il Medio ed Estremo Oriente, Rome 1974, 359. See French
translation by P.A. Jaubert, Géographie d’Édrisi traduite de l’arabe en français d’après deux manuscrits de
la Bibliothèque du Roi et accompagnée de notes, Paris 1836, vol. 1, 342.

46 Urvoy’s argument against the authenticity of the Letter of al-Qūṭī on the grounds that this positive
view of Islam as lacking only the confession of Christ’s divinity in order to be perfect is not attested among
Christians before the end of the thirteenth century is not compelling on its own. In my view, these positive
remarks are more an exercise of captatio benevolentiae than they are a theological assessment of Islam. The
rest of the letter makes it clear that Islam is perceived as being deficient in several areas, and not just with
regards to Christology. See D. Urvoy, Pensers d’al-Andalus: La vie intellectuelle à Cordoue et Séville au
temps des empires Berbères (fin XI e siècle – début XIII e siècle), Presses Universitaires du Mirail, Toulouse
1990, 166.

47 “You” singular, i.e., the Muslim young man from Cordoba.
48 mulā’im: attested in the Arabic version reproduced in Sinai Arabic Codex 69 (1065). See J.P.

Monferrer Sala, “Yā-btā l-lāḏī fī l-samāwāt... Notas sobre antiguas versiones árabes del Padre Nuestro”,
Al-Qanṭara 21 (2000) 277-305, here 289. The surviving manuscripts of al-Ḫazraǧī’s work give us different
possibilities. One of them is muyāyim, a word not attested in Arabic, but which could be a copyist’s mistake,
the original word being muyāwim, daily, which is used in several occidental Arabic versions of the Our
Father. See Monferrer Sala, 294-296.
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as we forgive those who sin against us. Do not cause us to perish in the test49 and
protect us from the Evil one”. This is our prayer.

[God’s approval of Christianity]
Every year, in Jerusalem, God makes the light descent upon us from heaven50.
Through the hands of our bishops, God has done what He has not done through

the hands of anyone else, and this because whatever [the bishops] do on earth, God will
do in heaven51. Therefore, when we sin, they are the ones who accept our acts of
penance and forgive our sins, and in their hands is the salvation (ṣalāḥ) of the living
and the dead.

[The superiority of Christian law]
Many of our bishops have written books discrediting your religion. [The bishops]

mention your lawgiver and they describe things in such a way that we see that you
[Muslims] do not follow the truth; the truth is rather with us. And there is no benefit
in [following] your religious law (šarī‘a) because we find that there are two kinds of
religious injunctions. The first is from the Torah: “Whoever strikes you, strike him”.
The second is from the Gospel: “Whoever strikes you on your right cheek, offer him
your left one”52. You see that the second is superior to the first, and you will not find
any other third injunction that is not already included in these two53.

And what evidence is more convincing of the fact that you [Muslims] do not
follow the truth than what is written in your Book: {Marry such women as seem good
to you, two, three, four} (Q 4:3). And yet God said in the Gospel that a man should not
marry more than one woman, just as was [the case] with Adam and his wife54. And it

49 lā tūbiqnā fī al-miḥna: expression used in several oriental and occidental Arabic versions of the
Our Father. See Monferrer Sala, “Yā-btā l-lāḏī fī l-samāwāt...”.

50 Reference to the annual descent of the ‘Holy Fire’ in the Church of the Holy Sepulchre in
Jerusalem. During this miracle, which supposedly takes place on the eve of Easter Sunday, fire descends
from the dome of the Church and lights the lamps hanging above the site believed to be Christ’s tomb.
Several medieval Christian and Muslim accounts of the miracle can be found in M. Gil, A History of
Palestine, 634-1099, Cambridge University Press, Cambridge 1992, 466-469.

51 See Matt 16:19.
52 See Matt 5:38-39.
53 Compare with Aillet’s translation of the same paragraph quoted in al-Qurṭubī, al-I‘lām, 448:

“Votre loi ne présente aucun avantage alors que la nôtre possède deux prescriptions. La première
nous vient de la Torah, et dit «Celui qui te giffle, giffle-le !». Le seconde nous vient de l’Évangile
et affirme : «Celui qui te frappe sur la joue droite, tends-lui la joue gauche»” (Aillet, Les
mozarabes, 221).

Once again, Aillet’s misunderstanding of the argument reinforces his conviction that the alleged Christian
letter cannot be authentic. He comments: “La tentative de concilier l’inconciliable, c’est-à-dire la loi du
Talion avec la célèbre parole évangélique, dénonce la fonction de faire-valoir de ce pastiche entièrement
forgé pour recevoir la réponse d’un interlocuteur musulman mieux armé intellectuellement” (ibid.).

54 Not a direct quote. It seems to be referring to Jesus’ teaching in Mark 10:1-12 and Matt 19:4-6.
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is written in your Book that when a man divorces his wife a third time, {it is not
permitted to him to marry her after that, until she marries another husband} (Q 2:230).
Yet God said in the Torah, “Whoever divorces his wife and then wants to return to her
again, she is permitted to him as long as no other man has touched her”55.

And it is written in your Book: {God has bought from the believers their persons
and their possessions against the gift of Paradise; they fight in the way of God; they
kill, and are killed; that is a promise binding upon God in the Torah, and the Gospel,
and the Qur’ān} (Q 9:111). Yet God said in the Torah that there should be no fighting,
for the killer and the slain will both end up in Hell56. There is nothing surprising in
this because you57 can defend the injunctions I have mentioned from your Book by
adducing the abrogation [of the previously revealed legislation], which is one of the
preliminary principles at the basis of your religious law. The surprising thing lies only
in the words of your Book which state that it is {a promise binding upon God in the
Torah and the Gospel} (Q 9:111). Yet the Torah and the Gospel state just the opposite!

[Errors in the Qur’ān]
There is also cause for surprise in what [your Book] says about Mary, the mother

of the Messiah: {And Mary, daughter of ‘Imrān, who guarded her private part} (Q
66:12). And in another passage it says about her: {Sister of Aaron! Your father was not
a bad man, nor was your mother a prostitute} (Q 19:28). But the mother of the Messiah
was neither the sister of Aaron nor the daughter of ‘Imrān. The name of her father was
Joachim, and you [Muslims] have taken her to be the daughter of ‘Imrān, who was the
sister of Moses and Aaron58.

And about Iblīs, [your lawgiver] has also said in your Book that God cast him to
earth when he refused to worship Adam59. Yet God had said in the Torah that He cast
Iblīs from heaven before He created Adam because he wanted to make himself the

55 “…her first husband, who sent her away, is not permitted to take her again to be his wife after she
has been defiled” (Deut 24:4 NRSV).

56 Rather than a reference to a particular biblical passage, this seems to be a simplification – for the
sake of polemics – of the Mosaic legislation on killing. Strangely enough, the Arabic sentence here
translated as “for the killer and the slain both will end up in Hell” (fa-l-qātil wa-l-maqtūl fī al-nār) appears
literally in a well-attested ḥadīṯ in which Muḥammad predicts the same fate for two Muslims who confront
each other with swords with the intention of killing each other. See, for instance, Muslim b. al-Ḥaǧǧāǧ,
Ṣaḥīḥ, ed. Muḥammad Fu’ād ‘Abd al-Bāqī, 5 vols., Dār Iḥyā’ al-Kutub al-‘Arabiyya, ‘Īsā al-Bābī al-Ḥalabī,
al-Qāhira 1955, 2213-2214 (Kitāb al-fitan wa-ašrāṭ al-sā‘a, bāb iḏā tawāǧaha al-muslimāni bi-sayfayhimā,
nos. 14 and 15).

57 “You” singular, i.e., the Muslim young man from Cordoba.
58 See Num 26:59; 1 Chr 6:3.
59 According to the qur’ānic account, when God orders the angels to prostrate themselves before

Adam, Iblīs proudly refuses, saying: “I am better than him: You made me from fire, and him from clay”
(Q 7:12; 38:76). In this respect, the Qur’ān is closely connected with the Adam tradition of the Cave of
Treasures, a Christian Syriac writing probably written in the sixth century. See G.S. Reynolds, The Qur’ān
and its Biblical Subtext, Routledge, London 2010, 49-51.
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equal of God60. He prided himself above the angels and told them: “I am made of fire
and have no Creator. Make me, therefore, a throne upon which I will be like the Most
High”. But he had not finished speaking when God cast him from heaven into the
disgrace of the here-below, him and all his companions who had entertained the vile
notion [of setting up the throne]61.

[The integrity of Christian Scriptures]
You [Muslims] say that in the Torah, the Gospel, the Psalms and the Prophetic

Books there is abundant corruption62, and that we have added to them and subtracted
from them. But this is part and parcel of your unbelief. You have no evidence of this,

60 As Tommaso Tesei remarks in a recent study (“The Fall of Iblīs and Its Enochic Background”, in
Religious Stories in Transformation: Conflict, Revision and Reception, ed. A. Houtman et al., Brill, Leiden
2016, 66-81), the qur’ānic account of the fall of Iblīs belongs to that branch of the wider stream of
extrabiblical traditions where the rebellion and the fall of Satan take place after the creation of the first man.
This version of the story was apparently favoured in the Syriac Christian tradition (see Minov, “Satan’s
Refusal to Worship Adam”). Instead, following Augustine, Western Christianity preferred the version of the
story where Satan’s primordial transgression takes place before the creation of Adam, which is precisely
al-Qūṭī’s point here. See in this regard G.A. Anderson, “The Fall of Satan in the Thought of St. Ephrem and
John Milton”, Hugoye: Journal of Syriac Studies 3, no. 1 (2000), 9. See also J.-M. Vercruysse, “Les Pères
de l’Église et Lucifer (Lucifer d’après Is 14 et Ez 28)”, Revue des Sciences Religieuses 75, no. 2 (2001)
147-174.

61 The Letter of al-Qūṭī seems to reflect here a tradition preserved in 2 Enoch, a Jewish
pseudepigraphon generally dated to the first century. 2 Enoch 29:4-5 describes Satan’s primordial
transgression as an attempt to exalt himself above his own rank in the angelic hierarchy established by
God. According to this early apocalyptic work, one of the archangels (identified as “Satanail” in 2 Enoch
31:4) conceived an “impossible idea”, namely “that he might place his throne higher than the clouds which
are above the earth, and that he might become equal to [God’s] power.” It is for this reason that God hurled
him out from the height, together with the angels under his authority. This happens on the second day of
creation, before the creation of Adam on the sixth day:

3And from the rock I cut off a great fire, and from the fire I created the ranks of the bodiless
armies – the myriad angels – and their weapons are fiery and their clothes are burning flames.
And I gave orders that each one should stand in his own rank. 4But one from the order of the
archangels deviated, together with the division that was under his authority. He thought up the
impossible idea, that he might place his throne higher than the clouds which are above the earth,
and that he might become equal to my power. 5And I hurled him out from the height, together
with his angels. And he was flying around in the air, ceaselessly, above the Bottomless (2 Enoch
29, 3-5).
Trans. F.I. Andersen, “2 (Slavonic Apocalypse of) Enoch”, in The Old Testament Pseudepi -
grapha, Vol. I: Apocalyptic Literature and Testaments, ed. J.H. Charlesworth, Doubleday, New
York 1983, 148.

62 By “corruption” (fasād), Muslim polemicists who accused Jews and Christians of textual alteration
of their scriptures usually meant the presence of what they perceived as theological aberrations, such as
anthropomorphic descriptions of God or the attribution of undignified behavior to the prophets that
contradicts the Islamic dogma of prophetic impeccability. See, for instance, T. Pulcini, Exegesis as
Polemical Discourse: Ibn Ḥazm on Jewish and Christian Scriptures, Scholars Press, Atlanta, GA 1998.
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nor is it written in the Book your lawgiver brought. They are just words you have made
up yourselves.

[Miracles confirm the truth of Christianity]
If you63 would peruse all of our books, and [perceive] the excellent qualities we

had and continue to have to this day – for among us are righteous persons who perform
signs and miracles64, though they do not make a display of them unless there is need
of doing so; and if you could witness the descent of the light which comes to us every
year on the night of our Great Feast [of Easter]65 – you would see something amazing
and unique!

[Muslim teaching about Paradise]
You [Muslims] say that in Paradise there is eating and drinking and copulation,

and that all these things are mentioned in the Book your lawgiver brought. All of this,
which we consider to be absolutely impossible, we deny. [We believe,] however, that
on the day of resurrection, we shall all be gathered together, each with his body and
soul, but we shall not eat nor drink.

[Islam’s triumph by the sword]
The religion of the cross has spread throughout the earth without the sword and

without coercion. Your religion triumphed on the earth by the sword and coercion, and
your lawgiver fought the nations and subdued them. He is to blame for the change in
our situation and for our being accused of unbelief. In his Book [it is written]: {They
are unbelievers who say, ‘God is the Messiah, Mary’s son’} (Q 5:72). The Arabs
entered our towns, uprooted our homes and exposed us to dishonour66. When [your
lawgiver] believed in God and called people to God, God supported him. Then he
fought all the nations and subdued them by his sword. But the Messiah, Mary’s Son,
came only as a servant and in weakness, and He did not fight anyone. He was crucified
to make satisfaction for us. He is our God, our Creator, our Provider, the One Who
gives us life and takes it away. He (to Whom belong Might and Majesty!) forgives our
sins by His grace and covers us with His mercy.

[Conclusion]
Because of what I have come to know of your noble character, I willingly offer

you67 the advice contained in this letter. Consider it and reflect on it, and God will
make it a light to guide you. Amen.

63 “You” singular, i.e., the Muslim young man from Cordoba.
64 Literally, “proofs” (barāhīn).
65 A second reference to the annual descent of the ‘Holy Fire’ in the Church of the Holy Sepulchre

in Jerusalem. See note 50 above.
66 Literally, “rent open our veils or coverings”.
67 “You” singular, i.e., the Muslim young man from Cordoba.
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Upon receiving this letter, the young man rebuked those who had brought it to
him. He refrained from answering the priest because, being then a mudejar68 in their
midst and under the protection of their religion, he feared him. They69 persevered in
pressing him for a reply [to the priest]. Meanwhile, the time came for the young man
to take his leave of them. [But before doing so], he wrote this answer, entitled Kitāb
maqāmi‘ hāmāt al-ṣulbān wa-rawāti‘ rawḍāt al-īmān70, which he left with them and
went on his way.

68 mudaǧǧan, literally ‘one who remains behind’: a Muslim who, after the conquest of a territory by
a Christian ruler, remained there without changing religion and entered into a relationship of vassalage. The
literature on the subject is vast. See, among others, J.-P. Molénat, “Tolède fin XIe-début XIIe siècle. Le
problème de la permanence ou de l’émigration des musulmans”, in De Toledo a Huesca. Sociedades
medievales en transición a finales del siglo XI (1080-1100), ed. C. Laliena Corbera and J.F. Utrilla Utrilla,
Institución ‘Fernando el Católico’, Zaragoza 1998, 101-111, and Idem, “Mudéjars et mozarabes à Tolède
du XIIe au XVe siècles”, Revue du monde musulman et de la Méditerranée, 63-64 (1992) 143-153. On the
Mudejar literature of religious polemics with the Christians and the Jews, see the forthcoming study of
M. Colominas Aparicio, The Religious Polemics of the Muslims of Late Medieval Christian Iberia Identity
and Religious Authority in Mudejar Islam, Leiden, Brill 2018.

69 That is, the group of Muslims who frequented the Toledo priest.
70 The extant manuscripts and the Arabic bibliographical tradition refer to al-Ḫazraǧī’s work under

different titles. See a list in al-Šarfī, Introduction to Maqāmi‘ al-ṣulbān, 11-13. See also De la Granja
Santamaría, “Milagros españoles en una obra polémica musulmana”, 324-325.
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RÉSUMÉ

Le présent article est une introduction à la Lettre d’al-Qūṭī, brève polémique anti-islamique en arabe
prétendument écrite par un prêtre anonyme à Tolède au 12ème siècle dans les années 40 ; il fournit aussi la
traduction intégrale de la Lettre en anglais avec une édition amendée du texte arabe, publié pour la première
fois par Abdelmajid Charfi en 1975.
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